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With no intention to present the Islamic view, Ammar introduces an Islamic ethical paradigm supported by the Qur’an, Hadiths, Sunnah,
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relevant Islamic precepts in support of a higher sensitivity towards nature and environment and still relevant to contemporary living. The
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practice.
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From the Publisher: This controversial book argues that human history is determined by the environment and human behaviors alone. As
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well as their proposed collectivist counter-economics which he finds in direct response to Western capitalism.
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This edited volume presents Islamic perspectives on a number of proposed water-management policies, including water demand
management, wastewater reuse, and fair pricing. The book adds to our knowledge of some of the influences on formal policy and
informal practice, and makes these ideas available to a broader public. It dispels common misconceptions about the Islamic view on
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This is the first comprehensive study of the role of animals in the Islamic tradition. Drawing on a wide range of sources, including
classic texts in philosophy, literature and mysticism, Foltz traces the development of Islamic attitudes towards animals over the
centuries and confronts some of the key ethical questions facing Muslims today.
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implemented by the governments of Saudi Arabia, Iran, and Pakistan in order to illustrate the Islamic tradition of aql (rational intelligence),
Foltz contrasts this litigation with what he observes as unbalanced and passive responses of tawakkul (trust in Allah) to the present
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balance. While themes from the Qur'an introduce each chapter, it also includes the wisdom of other faith traditions. Part One looks at the
"Basic Principles" of Unity, Interdependence, Power & Beauty, Communication, Adaptability, Creativity & Transformation, Endurance &
Rejuvenation. Part Two includes sections on the Four Elements and The Communities (Species) of Life. The Final Section is "Caring for
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founded in Islam must include: the notion of transcendence, a correspondence between the microcosm and macrocosm, a critique of the
dogma of Darwinian evolution (which he argues destroys any notion of nature as sacred), a critique of fundamentalist versions of Islam,
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Given that “environmental ethics” is often seen as a Western import in the Muslim world, this book develops an Islamic understanding of
environmental issues based upon the Qu’ran and Hadith. The author argues that the concepts of hima [protected zones], shumul
[comprehensiveness], tarazan [balance], waqi’iyya [positivism], and “purity in all things,” provide support for the conclusion that Islam
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Jazayery, Hashem Najy. Hemayat az heyvanat dar eslam (The Importance of Animals in Islam). Qom: Dar al-saqalin, 1379 (2000).

Johnson-Davies, D. The Island of Animals, Adapted from an Arabic Fable. Austin, Tex.: University of Texas Press, 1994.
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ed. Tom Regan, 171–98. Philadelphia, Pa.: Temple University Press, 1986.
Masri addresses the moral implications of the religious claim that humans are the apex of value in the world. His essay reflects on animal
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seek to involve this often marginalized stakeholder group fully, as well as provide practical ways for men and women to transform
words into action.
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Nasr, Seyyed Hossein. Man and Nature: The Spiritual Crisis in Modern Man. Rev. ed. Chicago, Ill.: Kazi Publishers, 1997, c1967.
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