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Abdul-Matin, Ibrahim. Green Deen: What Islam Teaches About Protecting the Planet. San 

Francisco, CA: Berrett-Koehler Publishers, 2010. 

 

In this book, Ibrahim Abdul-Matin draws on research, scripture, and interviews with 

Muslim Americans to trace Islam's dedication to humankind's collective role as 

stewards of the Earth. Abdul-Matin points out that the Prophet Muhammad declared 

that “the Earth is a mosque.” Deen means “path” or “way” in Arabic. The author 

offers several examples of how Muslims can follow, and already are following, a 

Green Deen in four areas: “waste, watts (energy), water and food.” While this book is 

focused on Islam, it is intended to address people of all beliefs so that everyone can 

appreciate the contributions that Islam and Muslims bring to the environmental 

movement. 

 

Abu-Sway, Mustafa. “Toward an Islamic Jurisprudence of the Environment” (Fiqh al-Bi’ah 

f’il-Islam). Lecture presented at Belfast mosque, February 1998. Updated 20 June 1999 

http://homepages.iol.ie/~afifi/Articles/environment.htm (cited 14 August 2001).  

 

________. Islam: The Environment and Health. Qualbert, SA: Islamic Medical Association of 

South Africa, 1999.  

 

Ackerman, Denise, and Tahira Joyner. “Earth-Healing in South Africa: Challenges to Church 

and Mosque.” In Women Healing Earth: Third World Women on Ecology, Feminism, and 

Religion, ed. Rosemary Radford Ruether, 121–34. Maryknoll, N.Y.: Orbis, 1996.  

 

Aftab, Tahera. "Text and Practice: Women and Nature in Islam." In Custodians of the 

Earth? Women, Spirituality and the Environment. Alaine Low and Soraya Tremayne, eds. 

Oxford, UK: Berghahn Books, 2001.  

 

This essay links the ethical framework of the Qur’an and the misinterpretation of that 

framework by males in positions of authority. Though, as the author makes clear, the 

Qur’an is clear in setting out an ethic of equity and justice for all, sadly it has been 

perverted, especially by Muslim fundamentalists, into an ideology of hatred, 

oppression and violence against women. The author suggests that Muslim women 

must regain access to the land and to nature in order to enjoy and attain true freedom. 

In some areas women are taking active roles in reestablishing this link through the 

Qur’an and Islam and through a variety of women's organizations.  

 

Agwan, A. R. ed. Islam and the Environment. New Delhi: Institute of Objective Studies, 1997.  

Ahmad, Ali. A Cosmopolitan Orientation of International Environmental Law: An Islamic Law 

Genre. Lanham, Md.: University Press of America, 2001.  

 

From the Publisher: The process of regulation in the field of international 



environmental law belies the complexity of environmental issues that need to be 

addressed in managing global environmental resources. Although the regulatory 

process has succeeded in elevating the acknowledgement of a new set of ideas and 

concepts toward sustainable development, it has not had success in elevating those 

concepts into a set of determinative norms or rules. This book, written by an 

international lawyer, stresses the futility of a state-centric approach to a planet-wide 

phenomenon that the environmental issue presents. 

 

 _______. “Islamic Water Law as an Antidote for Maintaining Water Quality.” University 

of Denver Water Law Review 2, no. 2 (Spring 1999): 170–88.  

 

Ahmad, Akhtaruddin. Islam and the Environmental Crisis. London: Ta-Ha Publishers, 1998.  

 

Ajmal, Mohammed. “Islam and Ecological Problems.” In Quest for New Science, eds. Rais  

Ahmed and S. Naseem Ahmed, 215–20. Aligarh: Centre for Studies on Science, 1984.  

 

Al-Amin, Hi’at Muhammad. Al-fiqhah al-b’at. Beirut: Mu’assasat al-wa ‘i al-islami, 1420 

(2000).  

 

Alhilaly, Tajuddin H. “Islam and Ecology,” trans. Keysar Trad, 1993. updated n.d. 

http://www.speednet.com.au/~keysar/ecology.htm (cited 14 August 2001).  

 

Al-Jayyousi, Odeh Rashed. Islam and Sustainable Development: New Worldviews. Surrey, 

England: Gower Publishing, 2012. 

 

This book addresses the social, human, and economic dimensions of sustainability from 

an Islamic perspective. Islam is sometimes viewed as a challenge, threat and risk to the 

West, but here we are reminded that the celebration of cultural diversity is a key 

component in Islamic values. Promoting common understanding between East and West, 

this American-educated, Middle Eastern-based author offers something broader and 

deeper than conventional Western ways of thinking about sustainability and presents new 

insights inspired by Islamic worldviews.  

 

Al-Safa, Ikhwan. The Animals’ Lawsuit Against Humanity: An Illustrated 10
th

 Century Iraqi 

Ecological Fable. Translated by Anson Laytner. Louisville, KY: Fons Vitae, 2005. 

 

This book is an illustrated presentation of a fable that is relevant to interfaith and 

multicultural perspectives on animals and the environment. The fable involves a trial in 

which humans and animals testify before a Spirit King about whether the human 

treatment of animals is fair. The ancient antecedents of this tale are thought to have 

originated in India, with the first written version penned in Arabic sometime before the 

10th century in what is now Iraq. This English translation includes twelve original color 

illumination plates. 

 

Ammar, Nawal H. “Islam and Deep Ecology.” In Deep Ecology and World Religions: New 

Essays on Sacred Ground, eds. David Landis Barnhill and Roger S. Gottlieb, 193–211. 

Albany, N.Y.: State University of New York Press, 2001.  

 



_______. “An Islamic Response to the Manifest Ecological Crisis: Issues of Justice.” In Visions 

of a New Earth: Religious Perspectives on Population, Consumption, and Ecology, eds. Harold 

Coward and Daniel C. Maguire, 131– 46. Albany, N.Y.: State University of New York Press, 

2000.  

 

Utilizing a revelationary methodology, Ammar proposes the concept of hay’a (shyness 

with reverence and respect) as a guiding principle for Muslim environmental action. 

She focuses on issues such as Muslim economic and political livelihood, distributive 

justice, rights of the community over the individual, just leadership, attitudes toward 

women, and women’s relationship to population control.  

 

_______. “Islam and the Environment: A Legalistic and Textual View.” In Population, 

Consumption, and the Environment: Religious and Secular Responses, eds. Harold Coward 

and Daniel C. Maguire, 67. Albany, N.Y.: State University of New York Press, 1995.  

 

With no intention to present the Islamic view, Ammar introduces an Islamic ethical 

paradigm supported by the Qur’an, Hadiths, Sunnah, and Sharia’h. She explains that 

the meaning of “ethics” can be understood in Islamic terms as hay’a, the state of 

respect and/or practice of good deeds. Ammar provides clear ethical guidelines 

regarding natural resources (conservation, sharing, treating with kindness), and 

protected and preserved land designations. She concludes with the suggestion that any 

discussion on the environmental crisis should remain sensitive to cultural issues.  

 

Asmal, Abdul Cader, and Mohammed Asmal. “As Islamic Perspective.” In Consumption, 

Population, and Sustainability: Perspectives from Science and Religion, eds. Audrey 

Chapman, Rodney Peterson, and Barbara Smith-Moran, 157–65. Washington, D.C.: Island 

Press, 2000.  

 

Ayduz, Davud. “The Approach to the Environment Question of the Qur’an and its 

Contemporary Commentary, the Risale-i Nur.” Paper presented at the Fourth International 

Symposium on Bediuzzaman Said Nursi: A Contemporary Approach Toward Understanding 

the Qur’an: The Example of Risale-i Nur, Istanbul, Turkey, 20–22 September 1998.  

 

Ba Kader, Abou Bakr Ahmed. Environmental Protection in Islam. Washington, D.C.: Island 

Press, 1995.  

 

Originally prepared for the Kingdom of Saudi Arabia in English, French, and Arabic, 

this document was later considered to have international appeal. Beginning with a 

description of an Islamic attitude toward the universe and human/nature relations, the 

document broadens its scope to include topics on conservation of natural resources, 

protection from harmful impacts of products and processes generated by humans, and 

viable legislative principles, policies, and institutions.  

 

Ba Kader, Abou Bakr Ahmed, Abdul Latif Tawfik El Shirazy Al Sabagh, Mohamed Al 

Sayyed Al Glenid, and Mawil Y. Izzi Deen. Islamic Principles for the Conservation of the 

Natural Environment. 2d ed. Gland, Switzerland: International Union for Conservation of 

Nature and Natural Resources, 1983.  

 



Ba Ubaid, Ali Yeslam. "Environment, Ethics, and Design: An Inquiry into the Ethical 

Underpinnings for a Contemporary Muslim Environmentalism and its Environmental 

Design Implications." Ph.D. diss., University of Pennsylvania, 1999.  

 

This dissertation begins with a survey of historical shifts in the idea of nature in Western 

thought and the frustrations of the prevailing paradigms of modernism. Building on the 

dynamic nature of Islam as a framework for thought and life, the author then re-

constructs some relevant Islamic precepts in support of a higher sensitivity towards 

nature and environment and still relevant to contemporary living. The final product of 

the study depicts actual and potential applications for the aforementioned set of 

ecological design principles and themes in the recent experience of Riyadh, Saudi 

Arabia. The conclusions point out a future direction for local environmental design 

thinking and practice.  

 

Bagader, Abubakr Ahmed, Abdullatif Tawfik El-Chirazi El-Sabbagh, Mohamad As-Sayyid Al-

Glayand, Mawil Yousuf Izzi-Deen Samarrai, and Othman Abd-ar-Rahman Llewellyn. 

“Environmental Protection in Islam.” International Union for the Conservation of Nature (IUCN) 

Environmental Policy and Law Paper No. 20. 2
nd

 Revised Edition. Gland, Switzerland and 

Cambridge, UK: IUCN, 1994. http://cmsdata.iucn.org/downloads/eplp_020reven.pdf  

 

Bagir, Zainal Abidin, and Najiyah Martiam. “Islam” in Routledge Handbook of Religion and 

Ecology. Edited by Willis Jenkins, Mary Evelyn Tucker, and John Grim, 79-87. London and 

New York: Routledge, 2017. 

 

This chapter provides an overview of the ways in which Islam and Muslims conceive of 

ecology and human-Earth relations, highlighting Islamic concepts including khalifa, 

shari’a, and hadith. Along with this chapter, the Routledge Handbook of Religion and 

Ecology includes several other chapters, many of which address Islam  and ecology or 

related topics.  

 

Ban, E.G. The Constant Feud: Forest vs. Desert. New York, NY: Gefen, 1999.  

 

From the Publisher: This controversial book argues that human history is determined by 

the environment and human behaviors alone. As a result of the last ice age, a once 

verdant garden of Eden was transformed into the barren deserts of today's North Africa 

and the Middle East, while Europe's glacier cover to be gradually replaced by thick, 

fertile forests. According to author, it is this environmental shift - which spurred the 

advent of agriculture, civilization and modern religion - that is the root cause of today's 

conflict between Islam and the West.  

 

Barnhill, David, and Roger Gottlieb, eds. Deep Ecology and World Religions: New Essays on 

Sacred Ground. Albany, NY: SUNY, 2001.  

 

This is a collection of thirteen new essays on the relationship between world religions 

and deep ecology. In examining how deep ecologists and the various religious traditions 

can both learn from and critique one another, the following traditions are considered: 

indigenous cultures, Hinduism, Buddhism, Taoism, Confucianism, Judaism, 

Catholicism, Islam, Protestantism, Christian ecofeminism, and New Age spirituality. 

http://cmsdata.iucn.org/downloads/eplp_020reven.pdf


Contributors include Nawal Ammar, David Landis Barnhill, John E. Carroll, 

Christopher Key Chapple, John B. Cobb Jr., Roger S. Gottlieb, John A. Grim, Eric Katz, 

Jordan Paper, Rosemary Radford Ruether, Mary Evelyn Tucker, and Michael E. 

Zimmerman.  

 

Bivins, Mary W. "Women, Ecology, and Islam in the Making of Modern Hausa Cultural 

History." Ph.D. diss., Michigan State University, 1994.  

 

This dissertation is a study of Islamic Hausa women in the West African Republics of 

Nigeria and Niger from the 1800s to the present, and the unique roles they played in 

shaping, even at times defining, modern Hausa culture. The dissertation concludes that 

the blending of Hausa notions of gender, ethnicity and Islam empowered Hausa women's 

participation in the economic transformation of the nineteenth century Hausa landscape 

and the Hausa response to European conquest. The historical connections between 

women, gender, ethnicity and Islam are essential to understanding the influence of the 

past on the present in Hausa culture and political movements.  

 

Bousquet, G. “Des animaux et de leur traitement selon le Judaisme, le Christianisme et 

l’Islam.” Studia Islamica 9 (1958): 31–48.  

 

Bousquet distinguishes the religions of the Far East and India from those of the West by 

virtue of their understanding of human and animal nature. However, while there are 

fundamental similarities among the Western religions, Bousquet states that there can be 

large differences in their details. He draws on the legal, scriptural, and philosophical 

texts of the Jewish, Christian, and Islamic traditions in order to support his observation 

that Christianity has less to say about the treatment of animals than either Islam or 

Judaism.  

 

Bryer, Jenny Banks. "Science and the Environment Symposium II: The Black Sea in 

Crisis." Islam and Christian-Muslim Relations 10(March 1999): 69-76.  

 

This article explores the history of the “Religion, Science, and The Environment” 

initiative in the Easter Mediterranean/Black Sea region, which dates to 1988. This 

initiative brings Jews, Muslims, and Christians (Orthodox, Catholic, and Protestant), and 

environmental scientists together to discuss how best to protect and rehabilitate the 

ecosystem of the Black Sea (and the Rivers that feed into it, especially the Danube). 

This article focuses on the outcome of the September 1997 conference, at which a set of 

principles for protecting the Black Sea was articulated.  

 

Callicott, J. Baird. “The Historical Roots of Western European Environmental Attitudes and 

Values: Islam.” In Earth’s Insights: A Multicultural Survey of Ecological Ethics from the 

Mediterranean Basin to the Australian Outback, 30–36. Berkeley, Calif.: University of 

California Press, 1994.  

 

Analyzed in terms of the despotic, stewardship, and citizenship models introduced by 

Callicott, Islam is found to be “unambiguously” anthropocentric. In this short section, 

he focuses on one tenth-century manuscript, The Case of the Animals versus Man 

Before the King of the Jinn, in order to demonstrate its environmental ethic based on 



an Islamic understanding of humankind’s rule over the earth guided by virtues of 

obedience to God, good character, and good works.  

 

Canan, Ibrahim. Environmental Ethics in the Light of the Hadiths (In Turkish). Istanbul: New 

Asia Press, 1995.  

 

_______. “Environment in Islam.” Yeni Turkiye 5 (July-August 1995): 27–38.  

 

Canatan, Kadir. “The Paradigmatic Background to the Ecological Crisis and Said Nursi’s 

Cosmological Teachings.” Paper presented at the Fourth International Symposium on 

Bediuzzaman Said Nursi: A Contemporary Approach Toward Understanding the Qur’an: The 

Example of Risale-i Nur, Istanbul, Turkey, 20–22 September 1998.  

 

Chee Yoke Ling. Humanity Must Protect Nature: What Islam, Taoism, Hinduism, and 

Christianity Have to Say about Environmental Protection. Penang, Malaysia: Third World 

Science Movement, Consumers Association of Penang, n.d.  

 

Chittick, William. “God Surrounds All Things: An Islamic Perspective on the Environment.” 

The World and I 1, no. 6 (June 1986): 671–78.  

 

Damad, Mostafa Mohaghegh. “A Discourse on Nature and Environment from an Islamic 

Perspective.” Tehran: Department of the Environment, 2001. updated n.d. http://www.ir-

doe.org/hamaiesh/pub2.htm (cited 24 August 2001).  

 

Department of Environmental Protection. Majmu ‘e-ye maqalat-e avalin hamayesh-e eslam va 

mohit-e zist. Papers from the first conference on Islam and the Environment. Tehran: 

Department of Environmental Protection, 1378 (1999).  

 

Dutton, Yasin. “Islam and the Environment: A Framework for Inquiry.” Faiths and the 

Environment: Conference Papers, 46–70. Faith in Dialogue, no. 1. London: Centre for Inter-

Faith Dialogue, 1996.  

 

Dwivedi, O. P., ed. World Religions and the Environment. New Delhi: Gilanjal Publishing 

House, 1989.  

 

El-Malik, Walied M. H. Minerals Investment Under Shari’a Law. Kluwer Law International, 

1993. 

 

Starting with a survey of the sources of Islamic law, this book questions the capacity of 

Islamic law to develop and to adapt itself to the exigencies of time and place using the 

holy Q’uran. The author argues that, although private ownership of minerals is 

permissible under Islamic law, it is the consensus of the Muslim dilemma that state 

ownership of minerals is the best concept to be adopted by states in the public interest.  

 

Erdur, Oguz. “Reappropriating the ‘Green’: Islamist Environmentalism.” New Perspectives on 

Turkey 17 (fall 1997): 151–66.  

 

Erdur demonstrates how the American environmental movement began as a radical 



critique of Western modernity and was subsequently absorbed into it. He proceeds by 

illustrating how the struggle against Western modernity and its secular values is actually 

at the root of the Turkish Islamist environmental agenda. He provides an analysis of both 

the Islamist stance on overconsumption and population control as well as their proposed 

collectivist counter-economics which he finds in direct response to Western capitalism.  

 

Faruqui, Naser, Asit Biswas, and Murad Bino, eds. Water Management in Islam. Tokyo, 

Japan: United Nations University Press, 2001.  

 

This edited volume presents Islamic perspectives on a number of proposed water-

management policies, including water demand management, wastewater reuse, and fair 

pricing. The book adds to our knowledge of some of the influences on formal policy 

and informal practice, and makes these ideas available to a broader public. It dispels 

common misconceptions about the Islamic view on water-management practices, and 

serves as a concrete example of the benefit of examining development in the context of 

values and culture. Contributors Include: Odeh Al-Jayyousi, Hussein Amery, Walid 

Abderrahman, and Dante Caponera. It can be found online at: http://www.idrc.ca/en/ev-

9425-201-1-DO_TOPIC.html.  

 

Feitelson, Eran and Marwan Haddad, eds. Management of Shared Groundwater Resources: The 

Israli-Palestinian Case with an International Perspective. New York: Springer Science and 

Business Media, 2012. 

 

In the water-scarce Middle East, and especially in the Israeli-Palestinian case, both sides 

are heavily reliant on a shared aquifer, the Mountain aquifer. This book is the outcome of 

a seven-year effort to find ways to manage the Mountain aquifer, perhaps the most 

important resource shared by Israelis and Palestinians. Some chapters explicitly address 

the way that resource management and the natural environment are understood in terms 

of cultural values in general and Islam in particular. 

 

Findly, E. “Jahangir’s Vow of Non-Violence.” Journal of American Oriental Society 107, no. 2 

(1987): 245–56.  

 

Foltz, Richard. “Ecology in Islam.” In Encyclopedia of Sciences and Religion. Edited by Anne L. 

C. Runehov and Lluiz Oviedo, 661-677. The Netherlands: Springer, 2013. 

 

This chapter gives an overview of ecological themes in the Qur’an, in Islamic law, and in 

conceptions of Allah. Islam is a religion that was born in the desert, and as such the first 

Muslims seem to have had a keen sense of the fragile balance that existed in the harsh 

ecosystem that made their lives possible. This awareness is abundantly reflected in the 

Qur’an, which contains many references to water and other vital natural resources and 

lays down clear guidelines for their conservation and equitable distribution.  

 

________. Animals in Islamic Traditions and Muslim Cultures. Oxford, UK: Oneworld 

Publications, 2006.  

 

This is the first comprehensive study of the role of animals in the Islamic tradition. 

Drawing on a wide range of sources, including classic texts in philosophy, 



literature and mysticism, Foltz traces the development of Islamic attitudes towards 

animals over the centuries and confronts some of the key ethical questions facing 

Muslims today.  

 

________. ed. Environmentalism in the Muslim World. New York, NY: Nova Science 

Publishers, 2005.  

 

This edited volume provides an overview of how Muslim activists are responding on the 

ground to the global environmental crisis. Chapters by Muslim environmentalists survey 

environmental initiatives in Egypt, Turkey, Iran, Pakistan, Nigeria, and Malaysia. Issues 

are detailed pointing out both successes and failures and describing the unique 

challenges facing the world's very diverse Muslim societies in striving to balance 

development and social justice with preserving the integrity of the earth's life support 

systems. Contributors include: Ibrahim Özdemir, Safei al-din Hamed, Ali Raza Rizvi, 

Ali Ahmad, Fazlun Khalid, and Ayman Ahwal.  

 

________. Worldviews, Religion, and the Environment. Belmont, CA: Thomson/Wadsworth, 

2003.  

 

This anthology explores current environmental and ecological issues amidst the various 

worldviews, cultures, and traditions that constitute the world’s major religions. Part one 

presents the global conceptual landscape with selections that focus on the spiritual and 

environmental crises associated with modernity. Part two distills all of the major world 

religions’ perspectives--Eastern, Western, and newly emerging--on contemporary 

ecological issues. Part three rounds out this collection with an exploration of other 

cross-cutting motifs in today's enviro-cultural criticism, including radical 

environmentalism, ecofeminism, ecojustice, and the rising voice of the Global South.  

 

_______. “Is There an Islamic Environmentalism?” Environmental Ethics 22, no. 4 (2000): 63–

72.  

 

Foltz briefly outlines the scriptural foundation for an Islamic environmentalism and 

proceeds directly into a critique of the Islam subsection of the World Religions and 

Ecology conferences held at Harvard Divinity School’s Center for the Study of World 

Religions. He finds the majority of Muslim scholars more focused on social rather than 

environmental injustices. Giving examples of environmental legislation implemented by 

the governments of Saudi Arabia, Iran, and Pakistan in order to illustrate the Islamic 

tradition of aql (rational intelligence), Foltz contrasts this litigation with what he observes 

as unbalanced and passive responses of tawakkul (trust in Allah) to the present 

environmental crisis experienced by Muslims in other parts of the world.  

 

Foltz, Richard C., Azizan Baharuddin, and Frederick M. Denny, eds. Islam and Ecology: A 

Bestowed Trust. Cambridge, Mass.: Center for the Study of World Religions, Harvard 

Divinity School, 2003; Distributed by Harvard University Press.  

 

This edited volume, part of the World Religion and Ecology Series, presents a series of 

23 essays reinterpreting Islam from an environmental perspective. Many essays draw 

on the idea of “vice regency” and connect the Islamic understanding of “justice” with 



ecological concerns. Sections include: “God, Humans and Nature”, “The Challenge of 

(Re)interpretation”, “Environmental and Social Justice”, “Toward a Sustainable 

Society”, and “The Islamic Garden as Metaphor for Paradise.” Contributors include: 

Abrahim Ozdemir, L. Clarke, Saadia Khawar Khan Chishti, Seyyed Hossein Nasr, S. 

Nomanul Haq, Nawal Ammar, and Farzaneh Milani.  

 

Forward, Martin, and Mohamed Alam, “Islam.” In Attitudes to Nature, eds. Jean Holm and 

John Bowker, 79–100. London: Pinter, 1994.  

 

This chapter is an introduction to an Islamic understanding of sacred order, the 

anthropocentrism of Islam, and the notion of nature’s temporality. Forward and Alam 

emphasize the Qur’anic revelation that all creation is a sign of Allah and essentially 

Muslim (submitted to Allah). Other topics include: the spirit-world, science, rights of 

ownership, human vicegerency, and Allah’s sovereignty.  

 

GŸrsel, D. ‚evresizsiniz (You Are Environmentless). Istanbul: Insan Yayincilik, 1989 (In 

Turkish).  

 

Haleem, Harfiya Abdel, ed. Islam and the Environment. London: Ta-Ha Publishers, 1998.  

 
Hamed, Safei El-Deen. “Seeing the Environment Through Islamic Eyes: Application of 

Shariah to Natural Resources Planning and Management.” Journal of Agricultural and 

Environmental Ethics 6, no. 2 (1993): 145–64.  

 

Haq, S. Nomanul. “Islam.” In A Companion to Environmental Philosophy, ed. Dale 

Jamieson, 111–29. London: Blackwell, 2001.  

 

Hashem, Mazen. "Contemporary Islamic Activism: The Shades of Praxis." Sociology of Religion 

67.1(Spring 2006): 23-41.  

 
Helminski, Camille, ed. The Book of Nature: An Anthology of Spiritual Perspectives on 

Nature. Chicago, IL: Independent Publishers Group, 2006.  

 

This is an anthology of spiritual perspectives on nature and the environment, highlighting 

the human role in honoring and maintaining the balance. While themes from the Qur'an 

introduce each chapter, it also includes the wisdom of other faith traditions. Part One 

looks at the "Basic Principles" of Unity, Interdependence, Power & Beauty, 

Communication, Adaptability, Creativity & Transformation, Endurance & Rejuvenation. 

Part Two includes sections on the Four Elements and The Communities (Species) of Life. 

The Final Section is "Caring for God's Creation."  

 

Helmy, N. Islam and Environment 2–Animal Life. Kuwait: Environment Protection Council, 

1989.  

 

Hope, Marjorie, and James Young. "Islam and Ecology." Cross Currents 44.2(Summer 1994): 

180-193.  

 

This article explores the work done in Islam and Ecology by Seyyed Hossein Nasr.  



Nasr argues that any Environmental understanding founded in Islam must include: the 

notion of transcendence, a correspondence between the microcosm and macrocosm, a 

critique of the dogma of Darwinian evolution (which he argues destroys any notion of 

nature as sacred), a critique of fundamentalist versions of Islam, and a better 

understanding of the human place in nature through the concept of vice regency. Finally 

the authors compare Nasr’s ecological “way” with that of Thomas Berry.  

 

Hrynkow, Christopher. “Ecology and Islam.” In Muhammad in History, Thought, and Culture: 

An Encyclopedia of the Prophet of God, Volume 1. Edited by Coeli Fitzpatrick and Adam Hani 

Walker, 157-161. Santa Barbara, CA and Oxford: ABC-CLIO, 2014. 

 

This chapter serves as a general reference of the area of study known as Islam and 

ecology, which is part of the broader field of religion and ecology. This overview 

contextualizes this topic within the life and themes of the prophet Muhammad. 

 

Husaini, S. Waqar Ahmad. Islamic Environmental Systems Engineering. London: Macmillan, 

1980.  

 

Husaini provides a brief background on the role of revelation and reason in the Qur’an 

linking each with systems of personal and social ethics as well as with shari’a (revealed) 

and fiqh (substantive) law. He proceeds to focus in detail on the relationship of 

environmental engineering systems planning with Islamic philosophy of knowledge and 

education, jurisprudence, state and comparative politics, and welfare economics. Husaini 

concludes by evaluating the possibility of a socio-cultural rejuvenation of developing 

Muslim countries with regard to primary values found in shari’a and secondary values 

provided by fiqh, thereby suggesting that a humanistic-social science component derived 

from an Islamic ideological perspective be included in engineering education.  

 

I-Abbas, Fakhar. Animal’s Rights in Islam: Islam and Animal Rights. Saarbrücken, Germany: 

VDM Verlag, 2009 

 

This book is an effort to highlight the importance and treatment of wildlife according to 

Islamic injunctions. The need for compiling this work was felt during a country wide 

campaign that was supervised by the author on behalf of the World Society for the 

Protection of Animals (WSPA). The campaign was aimed at assessing and curbing bear 

abuses such as bear baiting, dancing etc. A common Muslim may not know that Islam 

strictly prohibits unnecessary loss of wildlife and there are many Hadith of Prophet 

Muhammad (SAW) that highlight the conservation of this important aspect of nature. 

This is an effort to make people understand the importance and rights of animals in the 

light of Islamic teachings. 

 

Ibrahim, F. Ecological Imbalances in the Republic of Sudan. Bayreuth: Druckhaus Bayreuth 

Verlagsgesellschaft, 1984.  

 

Idris, Jaafar Sheikh. “Is Man the Vicegerent of God?” Journal of Islamic Studies 1 (1990): 99–

110.  

 

Ikhwan al-Safa (The Brethren of Purity). The Case of the Animals versus Man Before the 



King of the Jinn. Translated by Lenn Evan Goodman. Boston: Twayne Publishers, 1978.  

 

Goodman’s thorough introduction to this translation shows how contemporary concepts 

such as ecosystems, eco-niche, succession, and interdependence are hidden in this moral 

tale about animals’ dissatisfaction with the actions of humankind. He also provides the 

historical background and philosophical underpinnings of the Brethren of Purity.  

 

International Union for the Conservation of Nature (IUCN)-Pakistan. The Pakistan National 

Conservation Strategy. Karachi: IUCN, 1992.  

 

Izz al-Din, Muil Yusuf. The Environmental Dimensions of Islam. Cambridge: Lutterworth, 2000.  

 

Given that “environmental ethics” is often seen as a Western import in the Muslim 

world, this book develops an Islamic understanding of environmental issues based upon 

the Qu’ran and Hadith. The author argues that the concepts of hima [protected zones], 

shumul [comprehensiveness], tarazan  [balance], waqi’iyya [positivism], and “purity in 

all things,” provide support for the conclusion that Islam teaches an inherent respect for 

nature.  

 

________. “Islam and the Environment: Theory and Practice.” Journal of Beliefs and Values 18, 

no. 1. (1997): 47–58.  

 

________. “Islamic Environmental Ethic, Law, and Society.” In Ethics of Environment and 

Development: Global Challenge and International Response, eds. J. Ronald Engel and Joan 

Gibb Engel, 189–98. Tucson, Ariz.: University of Arizona Press, 1990.  

 

Izzi Deen illustrates an environmental strategy found within the relationship between 

Islamic ethics and law. After giving eight reasons for protecting the environment, he 

discusses the traditional Islamic land and resource management practices of hima and 

harim. He concludes by stressing that humankind is a “maintainer” and not an “owner” of 

creation and by urging that environmental education be offered with attention to both 

science and Islamic belief.  

 

Izzi Dien, Mawil. "Islamic Concepts of Creation and Environmental Sustainability." In Neil 

Spurway, ed. Creation and Abrahamic Faiths. Cambridge Social Publishing: Cambridge, 2008, 

119-135. 

 

Why are we here and why is there a here for us to inhabit? This question is the focus of 
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